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INTRODUCTION

Socio-cultural values (Omoluka) had taboted significantly to the indigenous
system of administration and integration in Akokmmenunity. In Akoko’s past, the
concept of Omoluka (a person of integrity or uptigdss) was a phenomenon which the
people of Akokoland considered before the selectorappointment of any political
leaders. Thus, Omoluka, an identity of uprightnesakoko community, showcased the
ethos and ideas of the Akoko people. In view of eficacy in governance and
significance in the sustenance of inter-group i@hst among the Akoko communities
during the pre-colonial period, this paper has dskihworthy of study as a result of the
centrality and relevance of Omoluka in contemporkgkoland. However, Omoluka, a
socio-cultural phenomenon, in Akokoland has fadedyaas a factor of promoting unity
and peaceful co-existence in Akoko region. Todiakg no longer considered as the norm
and value (guiding principle) of the Akoko socied, it was in the past. Thus, this paper,
therefore intends to address and underscore thatthosed by its rejection on the growth
of Akokoland. The paper is situated on historicalgsis of data as a framework and the
concepts of the etymology of Akoko and Omoluka lsbalexamined

In every human society and in all ages anchad, the concept of elitism has
remained a major feature. This concept descrilveayaof organizing a system or society
in such a way that only a few people have poweinfluence’ These few people are
known as theelite. Usually, theelite is a small group of people who are powerful and
influential either because they are rich or ingght, or both. In such vantage position,
they are able to determine the thrust of progresisdevelopment in their society. In the
context of the above, this paper will discuss tppliaation of the Akoko concept of
elitism (Omoluka) a person of integrity, on indigenous governanoe laow it can be
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used as a guiding principle for the political lead& contemporary Akokoland. Thus,
this paper discovers the traditiorgite in Akokoland by examining their values and
contributions to the growth of Akokoland, as a tesaf their identification with
Omoluka In the paper, the reactions of both the trad#ialite and the modermlite
shall be discussed. The paper necessarily begihsandiscussion of the traditionelite

in Akokoland and their adaptability to the concepprinciple ofOmolukain their day-
to-day activities during the pre-colonial periochi§ is a central theme to the study and
understanding of the application @moluka by the modernelite in contemporary
Akokoland. The traditionatlite enjoyed a well-strengthened position between E@D
19317 In other words, the paper argues that the histbsjitism in Akokoland predates
the colonial erd. Thus, as a dynamic society, Akoko witnessed sohanges in its
historical progress of elitism, ever before thetiBhni administrators began to colonize its
people mentally. The introduction of colonial rdet a pace for the fading away of the
Akoko notion of elitism.

However, their authority and influence begardwindle when the colonial rule and
its new structure embraced the modelite in preference to the traditionalite in the
scheme of things. Thus, there began power tussiegebn the traditionatlite and the
modernelite. The latter did not allow the societal values dket pre-eminence in their
socio-cultural activities in Akoko society. It isagticularly interesting to mention that
educatectlite does not exhibit code of good conduct to occupy@ulitical posts in the
society.

In view of this, the paper shall make a histd analysis of the applicability of
Omolukaby the traditionaklite in pre-colonial period and its effects on non-aggiility
by the modernelite in contemporary Akokoland. The disorientation amisuse of
Omolukacame into being as a result of colonial rule in k&dand. Consequently, the
colonial policy affected the effective use of aliti in Akoko region of northeastern
Yorubaland. The paper, therefore, hopes to proaidenderstanding of the quintessence
of Omolukain a pre-literate Akoko society and its uniqueniesgresent day Akokoland.
Be that as it mayDmolukaconstituted a significant part in the history ofokiland in
pre-colonial, colonial and post-colonial periodsueDto the uncaring attitude to the
application of the norm and value @moluka it accordingly became a threat to
development in Akokoland.

The discussion of this paper shall revadweund the traditionatlite and the
modernelite. The former can be referred to as the king ana@isfs (including men and
women), elders in council, local intelligentsia faéawo), herbalist{Onisegui or
diviners, a few priests and cult priests, warlgf8alogun), tradersBaba Olojaandlya
Oloja), who were eminent and influential as a resuthefr status and affluence in riches
and wealth (dukia), while the latter can simplyrbérred to as the enlightened group,
irrespective of their level of degree in informeueation?
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In their formative stage, the Akoko peoplergv grouped in small scattered
communities, due to their diverse history of origgnd migrations. But it can be
suggested that by 1800s, they had had good comssaes of themselves, and they
occupied the Akoko region of northeastern Yorubalas a peoplegThus, elitism began
to take firm root among them. In another word, theper shall focus on Akoko
philosophy of elitism and its incomprehension, vthgpanned the colonial and post-
colonial period. It was a landmark on the emerddanstory of Akokoland. Thus, the
people witnessed some judgmental changes in tbeiety’s social equilibrium as the
modernelite no longer “cherished” the adoption and adaptatibthe tenet oOmoluka
on the leadership representation in contemporanglilt was a precarious political
situation, when, for instance, the King (the head apiritual custodian of his society)
began to place unusual traditional responsibilittes his shoulders during colonial
administration.

During the pre-colonial period, the tradigbmelite had ‘institutional’ motive in
preserving the norms and values of their societggaRdless of this institutional
framework, however, under the colonial rule, soseeats of pre-colonial socio-political
structure and cultural settings were altered. Tteradion was a calculated attempt to
cause misunderstanding between the traditielitd and the moderelite. The reaction
of the moderrelite raised fundamental issues when indirect rule syste Akokoland
fraternised the traditionallite.

Thus, the establishment of schools and thednttion of Western education to
the youths completed the destabilisation of tradal institution and non-compliance to
the enduring sense of societal val@molukg. Invariably, the efficacy o©moluka,for
the upkeep and sustenance of good governance gdalt.aFrom 1931, the colonial
administrators gave more attention to the moeadita to assist them in the administration
of Akokoland. The moderrelite were recruited into colonial administration partly
because of their acquired training in Western etloicaApart from knowing how to read
and write, it is significant to note that they wereopted into the colonial system, chiefly
because of shortage of personnel who could adssh tand thus prevented financial
burden on the colonial rufelt should be noted, however, that change and atiaptof
the Akoko people to the new socio-political framekvdistorted the existing value of
Omoluka,the Akoko conception of elitismyhich was usually observed asiae qua non
of political leadership in Akoko-Yoruba society thg pre-colonial rule. In contrast,
struggle for recognition and power relations betwte traditionaklite and the modern
elite became central issues in the Akoko socio-polititistory since 1931 till date.
Undoubtedly, the people of Akokoland began to wamthe radicalism of the enlightened
group to the societal value @moluka

It is important at this juncture, that we eat the framework for enquiry so as to
give it coherence and direction. For the purposelarity and in-depth analysis, the
paper is sub-divided into six parts. Necessarh first part introduces the paper. The
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second part analyses the study area before 1908hafidalso examine the etymology of
Akoko, while the third part will carry out a revieof the conceptual framework and
clarification that will guide the paper. The founpart discusses the Akoko notion of
elitism. The fifth part will detail analysis on timpact ofOmolukain the modern time if

it is applied. The sixth part concludes the dismus®f the paper. The paper will show
that it is possible to demonstragdite, a sociological through the value of the inter-
disciplinary approach to historical enquiry. Itas idea or a new model to demonstrate
the ethics of interdisciplinary approach to histatiresearch that will complement oral
sources, archival materials and other historicathods that will be employed in this
paper. Adeboye points out the contribution of wdesciplinary approach to historical
enquiry in her thesis.

It is a general belief that mini-societiesrgveot given attention in academic
research until the late twentieth century. In casitto Adeboye’s argument, this paper
argues that mini-societies, like communities in Rédand interplayed with mega-
societies in the nineteenth century during theedtatmation processes among the Yoruba
kingdoms and power relations in the world of Yors&io-cultural settingd.To say the
least, the Akoko notion on elitism is crucial teethonceptualisation and exhibition of
socio-cultural value.

Thus, it can be pointed out that divergeetwa on Akoko history of origin and
migrations might have alternately affected the gabfiOmoluka Oral traditions record
that in Akokoland, like in other parts of Yorubathnthere were inseparable links
between the traditionalite and his subjects. Indeed, the kimdpg) was and is still the
custodian of norms and values of his society.

THE STUDY AREA AND ETYMOLOGY OF AKOKO

Akoko, the study area, covers towns atldges in the frontier northeastern zone
of Yorubaland. The physical description deservdenéibn in this study, because it
influences the socio-cultural activities of the pkeo The Akoko region can be grouped
into five divisions according to dialectal variat®in the context oOmolukaas it is
applied to them. First, the Owo-Akokos comprisedaQklare, Akungba, Ikun, Ukpe
(Ipe), Ikpesi, Baroda (Iboropa), Oba, Ifira, Supa®, Ugbe and Ora. The communities
in this category speak a dialect that is similathat of Owo-Ifon areas, although with
negligible variations. Second group was the EkkbRos. The examples of the towns
and villages in this section were Omuo, OgbaginAfrun and Eshe. The dialect is
similar to those towns and villages in EKkiti. Thenomunities in the third group were
Arigidi, Oge community in Okeagbe-Akoko, Erusu, Ulgasi, Ojo and Oso, apart from
Aje community in Okeagbe, Oyin and Afa, whose phewotax has been classified into
this section, has no semblance with the Benin @dolassification of language as
claimed by Okajare in his worR.The fourth part was the Akoko-Bangeri or Kukuruku
Binis, which comprise communities that speak Beatalect likened to those spoken in
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the Afenmai/Kukuruku area of Edo State. The fiftvislon was the Akoko-Kabba,
which comprised lkaram, Akunnu, Gedegede, DajdaEind Eshuku. The communities
speak languages analogous to that of Owe, Gbedehantfagba or O-kun people in
Kabba area. Nevertheless, it is significant to to@nthat the mutual intelligibility of
dialects spoken in Akokoland makes its dialectseaniquée'

At this juncture, it is important to mentidimat the wordOmolukahas different
dialectal meanings to the people of Akoko, as wallstee under the sub-title of the
Akoko notion of elitism. Akoko is an etymology thigtused to describe a geographical
identity of diverse groups of people with differgraditions of origin and, as a group of
people living in close proximity and in social rieship'? These groups of people were
traditionally referred to as people efede meji,ambilingual*® Geographically, Akoko
region is one thousand and four hundred and sedydr more above sea level and full of
granite hills that are over two thousand feet. Akak made up of many towns, villages
and quarters with linear patterns of settlementiradothe top hills and lower land with
undulating topography? However, after sometime, movement towards conagaotr and
urbanisation took place, and it allowed resettlemn fertile lower plain ground with
swelling landscape to promote farming.

The wordAkokoprovides insight into the multi-migrations thabkoplace among
the towns and villages, which eventually made umpkéhkand. It is their identity with
Omolukain the context of continuous inter-group relatiare increasing mobility of
population that strengthened them, in spite of dligbrsities as indicated above. Thus,
Akoko is an etymological word with which the peoplere brought together and spread
about in many locales, both at home and abroadrto socio-cultural associations. In
addition, the word can be used as an identity srmee the various groups of people
who speak mutually intelligible languages by whittey are classifief. As earlier
noted, the original Akoko people are unique in rthadalects that could not be easily
understood by their immediate neighbours. The antBhg example of these village
groups are; Oge people in Okeagbe, Arigidi pedilram people, and a host of others.
And the uniqueness of the language of these greapgouched upon in Agoyi's the¥is
where she classifies lkaram language Atsesabesigroup, which comprises nine
communities, such as Akunnu, Ikaram, Gedegede, &jdiedun, Ase, Ibaram, Daja,
Esuku, and lyani that are located at the outerrpadtof Akokoland. Also, Fabunmi in
his book!” makes a corruption of the word Akoko to mekmko ni mi, mo ni lati gba
Ikoko Ogun meaning that, | am a whole and | must receivehalevlegacy. However, it
is not an understatement to say that the misusthefword, Akoko, had distorted
historical findings on traditions of origin and magions, and suitable applicability of
Omolukain the contemporary Akoko region.
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THE AKOKO NOTION OF ELITISM

The paper is situated on the conceptual dvaonk of inter-disciplinary approach
to analyse the Akoko conception of elitism. Apadnf the above-model that is, this
paper also makes a clarification of the concemitifm as propounded by some scholars
and how it can be fitted into the Akoko notion éfiem in traditional Yoruba setting.

The termelite can be described as a descriptive concept thatnbemyabe
popularly used since the early twentieth centuhe Wordelite is fraught with ambiguity
due to a growing dilemma posed by a variety ofrdidins given to it. In the loosest
sense in which the word is used todalite may be applied to those groups of individuals
who are considered proficient and are actively gadan the application and distribution
of culture and knowledge in an unequal manner. Silling to Mosca’s view'® Pareto,

19 a sociologist and his followers definetite in a general sense. It is noted in their
definitions and usage that the temlite delineate exceptional individuals who are
adequately endowed in terms of wealth and resoulreess to aspire telite status.

To dissociate from the vague use of the welitt as defined above, it is,
therefore important to explore Webster’s exclugleéinition of elite. He definelite as
“the few who are considered socially, intellectyal professionally superior to the rest
in a group or society?® However, Ukoli differed slightly from this desctipn of elite in
his papef where he described them as those that acquirecensity degree. Ukoli
further argues that a university graduate couldliaptlaim to being an educatette in
an academic environment like the University of Byxad¢ampus. According to him, there
are categories of Professors, Doctors of philosaohpng others. His argument can be
likened to the view that thelite in any place is inextricably intertwined with therms
and value of the society. However, Ukoli’s asseri®inadequate and cannot be applied
to the Akoko conception of elitism. This is becatiss study is focused on localite in
a mini-society, rather than in an urban societyusitis explanation can only be fitted
into Nadel’s conception ddlite, which Nadel simply defined as “a stratum of popolat
which, for whatever reason, can claim a positionsoperiority and still possess a
corresponding measure of influence over the fateafmmunity.*?

The Akoko notion of elitism has a distinciafiere of Omolukato influence
fundamental issues that do not bear on materiatasts, but on integrity or uprightness.
In other wordsOmolukais an identity with which one could attain the potteadership;
apart from virtue of exposure as leadership chaism

With the foregoing, the paper rests on phemise that Akoko conception of
elitism should be studied within the context of thedief system @molukd and socio-
cultural studies that are based on the acceptedncaf inter-disciplinary approach.
Then to the people of Akokoland, the concepOofiolukais an essential characteristic
for any of the sons and daughters of Akokolandragpito the status oAmoran or
Oludari®*(leadership) in his domain.
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Given the importance dmolukain the socio-political relationship among the
Akoko communities, it is equally essential to engbathat it is a figure of apprehension
that is often used to keep wayward children andtado check. More so, the word,
Omolukais part of Akoko political ethics, and thus seryas a guide for the vision of the
future. As a notion, it makes the people of Akokaldao have a memory of the past and a
vision of tomorrow?®> On this note, the Akoko people’s idea on the cphaé elitism
implies that both the traditionalite and the moderrelite should exhibit virtue of
Omolukain their conduct and relationship with their fellmen in order to portray an
image of a good ambassador with imprint of legaes) (*°

APPLICABILITY OF “OMOLUKA” IN CONTEMPORARY AKOKOLAN D

Akoko was a galaxy of politically independanmtits which were initially not
arranged into a single political ufit. The basic socio-political organization and
administrative structure centered on the familyné#e the control of every member was
under the auspices of the family head organisedgaé@ach village line. As disjointed as
Akoko towns and villages were, each village mamedi its political identity and
autonomy with a village government which revolvedumd the monarchical system of
government headed by the King and his Chiefs.

In pre-colonial period, theba (King) was sacred and enjoyed public reverence as
the custodian of norms and values of his socf&twhose governance was strengthened
by the age-grades. Every segment of the age-growesl allegiance to the traditional
elite, whose life was guided by the whims of the Jujestti In the course of pursuing
administrative policy, ljoye (quarter chiefs) assisthe traditionaélite in civic affairs.
The division in the act of governance explainedftieadministration of justice during
the pre-colonial period. The traditional title hetd performed the social rites without any
desecration and any violation attracted penaltyleath. The arrangement of the pre-
colonial political structure was a connecting libktween the traditionadlite and his
subjects who made their wishes known to the traaditi ruling institutions through the
village heads. Thuspba controlled the socio-political affairs of the pémpand
subsequently held meetings with them at regularwal to discuss important matters that
related to criminal cases like murder and afSénis important to mention that all and
sundry in Akokoland were under the patronage ofedl-structured political system of
government headed by the traditiorhte.

However, the village council regarded kireg as a derivatively divine ruler, that
is, one who rules with divine scepfrMaintenance of peace, law, order and good
governance were the responsibilities and dutietheftraditional rulingelite. Such laws
rested on judicial administration that was bothvprgive and protective, but not
combative. The Potentate court headed by the iwaditelite was the highest court of
Appeal in Akokoland during the pre-colonial peridlmost cases litigants were required
to swear to an oath before the hearing of theiexa$n civil cases like debts and



LUMINA, Vol. 22, No.1, ISSN 2094-1188

matrimony defendant and litigant were to depositraes (local money) that varied from
one place to another. The traditiordite delegated his chief priest to oversee trial. In
criminal cases, trial was conducted by ordeal winetbe defendant was made either to
drink epo obo (sasswood concoction) or swear teity.dThat ordeal was to make the
defendant, if he was guilty to reveal his guilthar could die after seven days. Such was
the power and authority of the traditioredite before colonial rulé?

From the above, pre-colonial years couldlescribed as the golden age of the
traditional elite before colonial rule was introduced into Akokol&Ad\ major offshoot
of the colonial rule was the steady developmernthefmoderrelite which, more or less,
was a counterforce to the traditiomdite.

The influence of Islam and Christianity uitly eroded pre-existing belief system
in Omoluka Islam and Christianity have different tenets, prgpagation of a new faith
was their major aim. For instance, Islam was inioedl into Akokoland through the
traditional rulingelite, as a result of early contact with the Muslim &edand merchants
of Nupe background during their repressive ruldkokoland for period of one hundred
and fifty years. In that circumstance, Islam wagenthed in Akoko fiefdom as alite
religion and it became an instrument of power ameogne ruling families. The
outstanding examples are Momoh Royal House in Hdako, Olanipekun ruling
House in Arigidi-Akoko and a host of others, whichd produced moderlite for the
purpose of enhancing socio-political development promoting Islamic tenets. History
records that, th&aki®® of Arigidi, the oba Momoh in lkare andluwadé* of Akunnu
built schools, which were based on Islamic priresplapart from Ansar Ud-Deen
primary school that was built in order to groom rtklite in Islamic education. Also,
Zumraltul Islamia School was built in Ifira for tiMuslim community. At the instance of
the Association of Young Ansar Ud-Deen Society, enistamic schools were demanded
for. And the role of the Islamic education on tleefulness oOmolukain Akokoland
cannot be over-emphasis&dThe above implies that while the traditiomgite hoped to
boost social expansion and promote Islamic schujars their domains, their effort
inadvertently derogated the applicability ©moluka,as the modermlite upstaged the
traditional elite from their vantage statu@moluka,an Akoko socio-cultural value was
no longer upheld as the guiding principle on thesvaf the Akoko people. The Islamic
Faithful was more inculcated into the teaching €& than into the norm and value
taught througlf®dmoluka.

By extension, around 1920, the presence of Revdrghdlennon in Akokolandf
also disturbed the people’s belief@moluka.The people deviated from its relevance due
to the effect of the teaching of Western civilisation the informal education designed to
enable Akoko sons and daughters participate fallheir life. In the pre-colonial period,
before the penetration of Islamic culture and Qlansty into Akokoland,Omolukawas
applied as a process of transmitting its culturth®succeeding generation. That process
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of transmission can be simply described as gemeribe local concept oDmolukaas
already shown in this paper.

CONCLUSION

It was pointed out in the previous sectidhat the traditionaklite was the
custodian of the norms and values of his societnsgquently, the re-organisation of the
Native Administration affected the dignity of theaditional elite, who was regarded as
the oba Alase Ekeji Orisaneaning, king, the ruler and the companion ofgbés’ and
the epitome ofOmolukain the socio-cultural activities of the people okokoland.
Nobody could question his divine authority, irresjpee of the mechanism of checks and
balances set up to curtail his exces§ebinfortunately, theoba’s honour and the
application ofOmolukadeclined during the colonial rule. The principfe@molukawas
passively applied for selfish ends and not on fhetsof communalism that had been
replaced with capitalism, while the traditional eflsi were only used as cat paws and
cultural heritage was bastardised for colonial exative objectives. Today, the story is
not different as the modermlite in Akokoland no longer value the tenet @fmoluka
Spirit of collectivism, community development andtiotism are hardly referred to.
Instead, there is parochial pursuit of self-interagich can only end in an attitude and
desire to break up into different sub-ethnic groups

In view of the neglect of the principlé @molukain Akoko society, its
devastating effect on the people has influenceddméributor of this paper to embark on
this study, becaus@molukais a yardstick of uprightness based on an endwwamge of
history in Akoko region. It is therefore necesserype recognised as permanent value to
hold up as model for our modeetite. Omolukais a significant requirement of character
for the Akoko man aspiring to be considered a {pali) leader. Indeed, the evaluation of
political representatives is to underscore theityuaf an enduring sense @molukaand
to be conscious of its lessons by capturing thewisf the future to achieving good
governance, justice and equity and a cultural ssagce in Akoko community. As a
result of its primacy, it is re-emphasised herd tha application o©Dmolukacannot be
limited to governance during pre-colonial periodit it is equally essential for the
contemporary political leaders to be conscioushefgast and apply it in the present so
that their names can be extolled.

At this juncture, we need to emphasize tha works or programs of
development in Akokoland did not create communaiscmusness and spirit between
traditional elite and their counterpart. The reason was not fahéicIt was due to the
impediments that had always been within the natsmalal units. Noting this problem,
the intention to seek progress by voluntary effartght not be enough. It is on the basis
of this that, we reiterate here the strained retetip between traditionadlite and
modern elite that determined the former leadership position eandolonial rule.
Leadership in this context, according to Akoko-Adigvillage group simply means,
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“Siwaju”, meaning, person in froft.As previously noted, the rulingjite in Akokoland
showed the least satisfactory contribution to apyetbpment and effort if it did not
satisfy self-interest. That intention and purposewever contradicted the people of
Akoko’s belief on the value @ddmoluka?’

Finally, Akoko had values in her advaneeirduring the pre-colonial period and
tried to right the mis-application @moluka,a historical wrong, in Akoko development.
The paper has clearly observed that it is extrenmepossible for the Western culture to
override Akoko culture, which signifies its relecanto good governance and, with the
emergence of moderalite, there began an effective campaign for the deveé of
Akokoland. The administration under Sir Donald Cewne the Governor of Nigeria
between 1931 and 1935, established the princife ‘thative” authorities should not
exercise jurisdiction over the modewmiite without the advice and consent of the
Legislative Councif! Consequently, traditionadlite’s status was drastically changed to
say the least. It was, however, the re-organizatiet took place in the Native
Administration, which weakened the traditiorsdite or the Akoko Elders’ Forum. The
administrative vacuum created by such politicatreesuring brought the formation of
Akoko Federation Group into limelight under the wiof modern elité? This paper is an
exposition of the relevance of elitism to the tfanmation or urbanisation of Akoko
community. Thus, the paper has shown that elitismAkoko had local content and
character. It has also been affirmed that it isaff'tence (Ola) that could make a man of
substance in Akoko society. Inde€nolukais an important feature in Akoko notion of
elitism that was predicated on good governance.
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