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INTRODUCTION

The remark of Serequeberhan about the content ntakf philosophy is very
germane. For him “it is the politico-existentialists interior to the horizon of post-
colonial Africa which brings forth the concerns amifjinates the theoretic space for the
discourse of contemporary African philosopHyih other words, African philosophical
discourse is a response to lived historicity ofiédns especially in the post-colonial
times. Something needs be said about colonial disep especially as it is being
critigued in some quarters. Anne McClintock, forstemce, argues that too much
emphasis on colonialism depicts a recentering obal history around the rubric of
European timé.But such an argument, for me, presupposes thatamediscuss the
African predicament and development without refeeeto colonialism and its neo-
colonial form. It takes, that is, th@ost in the “postcolonial” too much as if it signals
much more than a superficial temporal marker. Refeg to colonialism in discourses
relating to Africa seems inescapable; any pretensimut that fact presents an ahistorical
conception of African sociology and politics.

The quest for national liberation on the Africamtioent is not only a colonial
but a post-colonial necessity. During the colorpariod, the quest was focused on
national independence and self-government. Howekerpolitico-economic experience
of post-independent African states made us redhze¢ formal independence is not
synonymous with genuine liberation or the capaidtyAfricans to freely determine their
own destiny and path in history. Formal independencly exchanges the colonial for
neo-colonial; this is what gave rise to the podowial quest for national liberation. In

this paper, | will attempt a re-thinking of the gtuidor national liberation in the socio-
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political thought of Fanon and Cabral vis-a-vis thke of culture and the educated elite.
Our objective is to channel a course for develognaeml progressive social change in
Africa. | will argue that the role of culture angeteducated elite in national liberation as
put forward by both Fanon and Cabral need to bmreeptualized for a sharper focus so
that it can be relevant in confronting neo-colompiablem in Africa.

The importance and influence of Fanon and Cabr#iesreticians of the African
colonial and postcolonial predicament cannot be-ewephasized. While we must note
that there is a high level of convergence in thmugits of these revolutionary figures,
one would realize, as this essay reveals, thathtbeght of Fanon provides a sharper
conceptual analysis especially of the significaoicthe educated elites in the struggle for
national liberation. While both of them are crititheorists on decolonization, | argue
that their recommendations are short sighted. Bhigrtsightedness affects Cabral’s
concept of re-Africanization or return to sourcepgquirement that the educated elites in
post colonial Africa should commit class suicidealso affects Fanon’s recommendation
of violence as the counter-measure in decolonizatiBoth strategies, while very
significant, need to be adequately problematizetiraassessed in Africa’s challenge of
coping with her re-colonization in the present glofrder.

This paper is divided into four sections. The fgsttion provides an analysis of
imperialism and its off-shoots, namely colonialiamd neo-colonialism. The analysis is
to provide a background for national liberation &wav culture comes to be important in
the liberation issue. The second section deals Wwéhon’s and Cabral's concept of
national liberation. Here, | argue that a dialeadtimodel of national liberation that fuses
Fanon’s and Cabral’s strategies offers a more atequroposal and either’s. In the third
section, an analysis of the role of culture and eédacated elites are provided. In the
fourth and final section, we conclude by showinagt tthe recommendation of violence is
an inadequate response to the marginalization at@fand that African political class
and other elites need self-discipline if Africaasdevelop and have a place in the global

capitalist system.

Colonialism, Neo-Colonialism and Africa
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This concept of imperialism is contested one initipal philosophy. Yet, its
impact and influence on the course of African mgtand development is unequivocal.
Its effect is particularly obvious all around, esjpdly in the age of U.S. definition of the
globe in its own image and the implications of thaltural definition on the rest of the
world.

According to Edward Said, imperialism has its wrig a certain kind of thinking
or certain mental attitude. This is why he explamgerialism to mean “thinking about
setting on, controlling land that you do not possésat is distant, that is lived or owned
by others™ Although he did not provide any moral justificatifor this kind of thinking,
he remarks that its primary motivation is the hunfge overseas market, raw materials,
and cheap labor and huge profitable lands. Impenaas Said shows does not remain at
the level of thinking and ideology alone. The thingkis a motivation for action. This is
why he goes further to define imperialism as thecfice and the attitude of a dominating
metropolitan centre ruling distant territotyThus, imperialism becomes a form of
domination of one political space or society by taeo by reason of the formers’
economic and military strength or rather supremacy.

Imperialism was erected on impressive, thoughegrse; ideological formulations
that are intended to paint certain territories padple as backward and hence demanding
domination and subjugation. Such terms as infebarbaric, salvage, uncivilized, native,
etc are commonly used. These terms are ideologieatiployed to assault the mentality
of the people of the ruled territories so that thag accept the supremacy of the imperial
culture. Colonialism and neo-colonialism are ofésts of the Western imperial agenda
and adventure across the world.

Historians of imperialism usually divide its histointo a number of distinct
epochs/stages. The first stage is mercantile degpitacolonialism and neo-colonialism
represent the second and third stages respectilViegy/first stage began about sixteenth
century. This period was a result of the discowaryarious distant lands beginning with
the expedition of Columbus. This stage is markedhieyactivity of robbing these newly
discovered lands and political spaces by forceftdling their wealth and even their
peoples. This laid the foundation upon which theoed stage, namely colonialism, was

laid. During the mercantile stage, it is the comesrof the imperial countries that were
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involved in the plunder of the territories. Thoskonustify the mercantile period see it as
a necessary consequence of the growth of capitabsm hence motivated purely by
economic concerns. During the colonial stage Ewppeations took over from the
companies by taking full administration of the imies and setting them as colonies.

African scholars like Chukwudi Eze do not diffetiate between the mercantile
and the colonial periods. For him, colonialism riaceable to “both the sporadic and
systematic maritime commercial incursion into Adricy European fortune seekers which
began in the mid-fifteenth century”This period as we can see coincide with the
mercantile period. Describing the colonial expereerEze says we should understand
colonialism as:

The indescribable crisis disproportionately suffeeend endured by the

African peoples in their tragic encounter with tBeropean world from

the beginning of the fifteenth century through fitet half of the 18

century®
For him, as found also in the thought of Fanon @adbral, this period is marked by
horror and violence of the transatlantic slavedrdatle imperial occupation of most parts
of Africa, the forced administration of its peoplesd the resilient and enduring
ideologies and practices of European cultural sapsr (ethnocentrism and racial
supremacy (racism).

The above reference to Eze reveals the charatwolanialism and shows also
that it is propelled not only by economic interbesit by a kind of cultural and racial
arrogance on the part of the Europeans. An exammatf the thought of Fanon and
Cabral will give us a better perspective of theoadl situation in Africa.

Fanon and Cabral are unanimous in their percemtidhe character and the role
of colonialism in Africa. For Fanon, colonialism isharacterized by a kind of
estrangement of the colonized through a kind oferéed logic. He argues that

Colonialism is not simply content to impose itserulpon the present and
future of a dominated country. Colonialism is natified merely with
holding a people in its grip and emptying the regivbrain of all form and
content. By a perverted logic, it turns to the paisthe oppressed and
distorts, disfigures and destroys it.

The intention of the European colonialist whetheiti&h, French or Portuguese is to

make the African natives realize that they had istohicity and could only be part of the
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historical progress of humanity by accepting andndpeassimilated into European
cultures. By distorting the historicity of the coleed, the white imperialists alienated the
natives from their land, and also fundamentallyrfrinemselves.

The third stage of imperialism is neo-colonialishhis period coincides with the
end of the Second World War in 1945. Between tkisod and the 1960s, most colonies
gained formal independence. Despite this indepesejeih became obvious to former
colonies that they are still very much tied to #dministrative aprons of their colonial
masters. For Kwame Nkrumah neo-colonialism is pabjugating tactics of the imperial
agenda. It involves granting formal independencbkedollowed by certain development
“aids”. Under this guise, the erstwhile coloniaistievise innumerable ways to
accomplish objectives formerly pursued by starkopa@lism. Thus for him, neo-
colonialism could be seen as the sum total of thmdem attempts to perpetuate
colonialism while at the same time talking aboeeftom?

Fanon gave a brilliant analysis of the neocolosialiation. He notes that the
middle class which took over power from the colbmi&gime is an “underdeveloped
class”*® The explanation is that this class lacks the sitieconomic power to drive the
economies of postcolonial African countries. Thasslis thus driven into a corner which
gives rise within its ranks to catastrophic reawiovhich will oblige it to call for help
from the colonial masters. Cabral also sharesapision with Fanon. He argues that the
lack of economic power of this class turns onaisklof political power. The reason for
this is that political power has its foundation tire economic capacity of the ruling
class™* Apart from this, the class has no practical knalgke of the management of their
countries economies since they were not involvedaition building practically from the
on set. This creates the problem of the dependehdbe countries - politically and
economically on metropolitan politics. What is lefit of this brilliant analysis by Fanon
and Cabral is the question of whether it is histty inevitable that the middle class that
took over power has to run to the metropole forssasce.

Neo-colonialism, therefore, signifies that the Wesntinues, at least as an
economic presence and at most as a controllingralihuthority in Africa’s postcolonial
multiple lives. It is an expression of the facttthagarding the metropolitan adventure in

Africa, for instance, the past is not past, ovecamcluded, but continues, even though, in
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a different dimensions. This mechanism is kept mmrby the military and economic
powers wielded by the West. It is this imperial extwre of Britain, France and U.S.
which, for Said, has laid the ground work for wieain effect now a fully globalized
world.*?

Consequent upon the imperial activities, the rieecan African revolution and
the liberation struggle in all ex-colonies havedamentally characterized contemporary
history and politics. Revolution, in this sense,ame the transformation of life in the
direction of progress which gives birth not onlyrational independence but also the
elimination of all foreign domination of people’sstory and personality. And as Cabral
notes “the national liberation of a people is tegaining of the historical personality of
the people its return to history through the desion of the imperialist domination to
which it was subjectetf We can therefore say that national liberation ds only a
struggle against colonialism but also against rdorgal manifestations. This is what
makes Fanon’s and Cabral’s thoughts significanayoth what follows, we turn to their

conceptions of national liberation.

Theldea of National Liberation

The starting point of the analysis of national tddien and the role of culture in the
process, especially for Fanon and Cabral as we $@&e, is the analysis of the colonial
situation, a situation which is characterized bgregsion, racial segregation and a chasm
between the elites and the masses as well as betweeity and the country sidélt
should be clear from the onset however that thergal situation yields different models
of national liberation for both of them. Fanon’ssdeption was intended to show the
racist intention of the colonialists and the consay alienation it effected on the natives’
psyche. The model this yields for Fanon was a pdggiical model of national liberation
which is aimed at overcoming the psychologicalreieon of the Africans. He presents
the natives’ personality as the exemplar for thiipal. Political liberation becomes, for
him, a therapeutic process of re-establishing pesand collective self-identity and
dignity.

Cabral’s description, on the other hand, was ireenig depict how the colonial

situation was a disruption of the historical depet@nt of the natives rather than a
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dragging of the people into the path of historysasuggested by Hegel. Cabral’s model
is in a sense political. National liberation nowcbmes a means by which the society
self-determines its direction and progress. Catwakteives the society in organic terms.
Accordingly, the society possesses internal dynamibich determine its working and
development. Summarily, African national liberatexmd revolution becomes the struggle
to overcome the colonialist and neo-colonialiseiniption of the historicity and self-
government of the colonized. It is a process aifrrehg to the source out of which the
colonized spun their history prior to the comingcofonial exploitation and subjugation;
the reclamation of history, to use Serequeberhdessription:> Cabral argues that

The foundation of national liberation lies in thmalienable right of every

people to have their own history, whatever the idation in international

law. The aim of national liberation is thereforerégain this right, usurped

by imperialist domination, namely: the liberatiori the process of

development of national productive fordés.

In other words, the colonized as theriphery has, and insists on, the right to draw
meaning from itself not asantre of its own development.

As noted earlier, Fanon presents an analysisishatedicated on racism. This is
not to say that Fanon was guilty of the chargengéited racism as could be seen in the
works of Onyewuenyi, Diop and Olélaor as found in the Senghoriadegritude
movement. Fanon merely reiterates the racist dimmenand intention of the white
imperialists. This understanding is very importantthat Fanon would not be read as
being opposed to racial and culture contact. Tommyd, no culture can hope to develop
and make tangible intellectual and material contidn in the present global milieu
without availing itself of the opportunities of grehmic borrowing from other culture.
This however has to be mutual rather than impoaead, the elements borrowed from
other cultures must be consciously adapted rattger torced as we have in the colonial
and neo-colonial situations.

Cabral on his own presents what one can calugltic conception of history.
And since culture is the fruit and determinant aftdry'® whatever tampers with the
history of a people tampers with their culturaklénd vice-versa. Culture and history
become the modes of being and doing of human existecach society, for him, has an

inalienable right to determine the direction of iwsstorical development. In this
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framework, as Serequeberhan remarks, the ideadofateced” or “retarded” cultures or
histories is completely out of plat&The reason is that such a judgment necessaritl, an
always surreptitiously, privileges the cultural ahidtorical context of Europe out of
which it is being made. Thus, the pluralistic cqutcen of history as found in Cabral is an
implicit critique of the metaphysics of history fodialso in Kant, Hegel and Marx which
reveals the ideological underpinnings of Europeamception of history and humanity.
Cabral, in his critique of the colonial adventupeits forward the thesis that colonial
domination had “arrested” the development of ind@es history. He argues that

There is a misconception held by many people, ewerthe left, that
imperialism made us enter history at the momentnwhebegan its
adventure in our countries. This conception mustdeaounced. Our
opinion is exactly the contrary. We consider thaewimperialism arrived
in Guinea it made use leave history - our his@ry.

He argues further that

In the colonized countries where colonization oe thole blocked the
historical process of the development of the subgegeoples or else
eliminated them radically or progressively, the enalist capital imposed

new types of relationships on indigenous sociéty.

The reality of colonialism is thus the violent stipgosition of European historicity on
Africans. It is in this sense that one can undedst@abral’'s conception of national
liberation as reclamation of history. Thus, Calpatticularly frowns at the importation of
any anti-colonial revolutionary theories and preesi for national liberation in Guinea or
any part of colonized Africa. And as Peterson ré&saCabral determined that any theory
and practice of struggle must be borne out ofiatsinalysis of the material condition of
the people and culture in question, as opposedstart theoretical speculatioffsin
this sense, one may label—following Masolo—Fanonvalt as Cabral existentialists in
the sense that their political thought is basethenunique concreteness and applicability
of personal experienégé.

There is no doubt about the fact that the modedgessted by Fanon and Cabral
on the national liberation struggle are very sigaiit. To my mind, however, taken
individually, the models are insufficient. This isecause, on the one hand, the
psychological healing of the natives may still leathem tied to the apron of the

8 of 19



LUMINA, Vol. 21, No.1, March 2010, ISSN 2094-1188 HOLY NAME UNIVERSITY

colonialist if they do not take over their produetiforces and self-determine the course
of their own history. On the other hand, the re@daam of history may not be efficient if
the psychology of the natives is not decolonizede Tmind of the natives has been
brainwashed and has internalized the framework haf imperialists. When taken
individually, the inadequacies of these models sstg radical synthesis of the Fanonian
and Cabralian models with an emphasis on Fanowscaay of mental or psychological
decolonization.

A critical examination of Cabral’'s thought revealm as having some
commitment to Marxism without being a Marxist. White accepts the basic premises of
the Marxist theory of economic development, he a@a in two important senses. The
first is his conception of society in organic rathiean mechanical terms. He describes
societies as integrated whole that produce thein owvgtories and follow the upward
paths of their own culturé8.He sometimes speaks of culture as the flower mfat at
other times as fruits. He also conceives it asamtpivhich “plunges its root into the
humus of the material’. He notes that the capitalforming and fertilizing the germ
which ensures the conformity of history and soeteties in culturé® This organic view
is matched by his conception of development aautiielding behaviour (development)
of a phenomenon-in-motion depends mainly on itsrirdl characteristics, whatever the
external conditioning. The internal process of theciety is then the living and
interconnected development of its productive forades related social structure and
culture.

Another sense in which Cabral deviates from, atedrgts a critique of Marxism,
is revealed in his emphasis on “productive forceather than “class struggle” as the
primary moving force of history. We must reiter#ttat the use of these terms and others
like “mode of production” etc reveals the Marxisifluience on Cabral. However, he
thinks that it is Eurocentric for the Marxists t@ae that the primary motivating force of
history is class struggle. To argue in this wayehidor him, a superficial knowledge of
the essential characteristics of some colonizeglpedn his opinion, the formation of
classes within one or more human groups is bagicie result of progressive
development of productive forces and the way incihivealth is produced. The

implication of the above is that:
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The socio-economic phenomenon class arises andogevas a function

of at least two essential and interdependent vasabthe level of

productive forces and the system of ownership of tneans of

production®’

Cabral argues this way to critique European idepld@ say that class struggles are the
motivating force of history is to say that histdrggins with class struggle and that would
be to place outside of history the whole periodifefof human groups from discovery of
hunting, and later of nomadic and sedentary adticellto cattle raising to the private
appropriation of land. This would have the consegaeof placing outside of history
African and some other continents before they warbjected to colonialism. What
Cabral seems to have in mind is that history i®@inuum that flows from the infinite
past into the infinite future. Therefore, classiggle as the motor force of history must
operate in a specific historical period as deteedirby the mode of production
identifiable by the level of productive forces att@ system of ownership. History has
continuity even after the disappearance of claasdxlass struggfé.

However, while it is the case that Cabral deviaitesessential ways from
Marxism, his socio-political thought can only beenpreted as a reconstruction of
Marxism. In fact, an analysis of the thoughts ahsonotable African political thinkers,
Nkrumah, Senghor, Nyerere and Awolowo, reveals lthatxism is the basic framework

of their socio-political edifice.

The Role of Culture and the Educated Elites

Fanon and Cabral conceive national liberation aerdgglly an act of culture. The reason
for this is that imperialism in all its manifestatiis a disruption, domination and denial
of the culture and historical process of the caedi people whether in Africa or
elsewhere. For Cabral,

To take up arms to dominate a people is, abovetaltake up arms to
destroy, or at least to neutralize and to paratieg cultural life. For as
long as part of the people have a cultural lifegign domination cannot
be sure of its perpetuatié.
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And as Cesaire rightly remarks,

...a political and social system that suppressess#if-determination of a

people thereby kills the creative power of thatglemr what amounts to

the same thing, where colonialism has existed, lpaople have been

deprived of their culture...the culture life of a colonized people

disappears or become debased as a result of tei@adystent’
The above show that inherent in culture is thetoregower of the people. It is in this
sense that one can understand the vigorous attdlk oolonialist on African culture and
its recognition by Fanon and Cabral as potent ftmaecan frustrate colonial domination.
In this light, national culture takes on an emin@mportance as the repository of
resistance in the face of colonial/foreign domiomatiCulture thus becomes a singularly
dangerous tool in the hand of the oppressed pebpteigh which they regain their
historical personality and thereby return to higtor

What could be gleaned from this analysis is a dyoand dialectical rather than
essential conception of culture. An analysis ofdraand Cabral reveals that though both
of them emphasized the cultural factor in the gleigfor national liberation, they
vehemently denounced the racially or regionallycgetheory of African culture which
had been put forward by some political leaders.yT$@wv such theories like Negritude
and Pan-Africanism which were orchestrated outsidecontinent of Africa simply as
the means where by the alienated educated Afribadssought to articulate their new
consciousness of the culture and history from wtliledy have been severed. Fanon
explains that one could sympathize with those wtheoeate an African culture where
none exist. The denial of African personality antture by the colonialists has been total
and continentai’ This unconditional continental denigration and ideprompted an
unconditional affirmation of African culture. Thisor him has the danger of a
romanticising African culture. He argues that thisreome significance in the search for
an African culture especially as it is based in plast but that such an exercise has the
tendency to degenerate because it could take eulteyond the living realities of the
people and hence become useless.

We can appreciate Fanon’s critique of theories lwldoe based on a romantic
attachment to the past and his contention thatyemdture is first and foremost national

vis-a-vis the fact that each culture is unique @aonfronted with certain peculiar
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problems® However, to argue consequently that a common davadar could not be
found from which an attack could be launched agdhes imperialist is to have a wrong
picture of the whole situation and a demonstratbbfranon’s inability to take the lived
experiences of the colonized people into considerat

As we have earlier noted, colonialism create dislmain African society. This
dualism refers to, on the one hand, those untoublyedolonial education and culture
who maintain a close relationship with African cuét and tradition, and on the other
hand, those who throw themselves on the colorsalkistiture and take every opportunity
to criticize their indigenous culture. Those tw@gps represent the varying reaction to
the colonial situation and culture. Cabral writes:

(The colonizer) provokes and develops the cultalighation of a part of

the population either by so-called assimilationpgrcreating a social gap
between the indigenous elites and the popular rmagsea result of this

process of dividing or of deepening the divisiomghe society it happens
that a considerable part of the population, notdb urban or peasant
petit bourgeoisie, assimilates the colonizer's rakyt consider itself

culturally superior to its own people, and ignooesooks down upon their
cultural values?

Puts in another way, for him:

A distinction must be made between the situationthef masses that
preserve their culture, and that of the social gsowho are assimilated or
partially so, who are cut off (from the indigenobsstory) and are
culturally alienated?
For both Fanon and Cabral, the rural mass who fivenmajority of the people in the
society are the embodiment of the culture of theppe So culture is not just an
abstraction or a frozen relic of a dead past; raihes a living reality that is embodied in
the lived historical realities of the peasant’sigamultural experience. Despite the assault
on African culture, it is not totally destroyed the colonial system since the parts of the
colonies most affected by colonialism are urbamasr€abral writes

Repressed, persecuted, humiliated, betrayed bgicestcial groups who
have compromised with the foreign power, culturstfy) took refuge in
the villages, in the forests, and in the spirittaf victims of dominatior®

The existence of this cultural base of the sodrete rural areas is considered by Cabral

as a failure of the colonial system. It shows thatcolonial system laced a firm grip on
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all the aspects of the colonized societies ana idang the colonialist developed against
itself a contradiction that would lead to its owendse. This is because it is this cultural
residue that gives strength to the resistance fzeiral domination. The question now
remains how culture and tradition as embodied & lihed realities of the indigenous

people can be used for revolutionary purposes.

The answer lays in the fusion of the horizons e tural majority and the
educated minority, that is, the peasants and tltey peurgeoisie. The reason is that
societies divided in the above sense are impainednaay no find it essay to develop in
the sense that they lack the internal ethos thastdates them as organic historic
wholes®® According to Cabral, the daily drama and the eiepee of the petty
bourgeoisies soon reveals that despite their imymaith the colonialist, they do not
really get integrated into the colonialist’s stiret and culture because the colonialists do
not see them as equals. Thus, both enmeshed iatahd same time excluded from the
structures of colonial dominance, they remain nmaigzed and relegated to colonized
status.

To my mind Cabral’'s conceptualization of the rettorsource and the role of the
educated elites is too simplistic. Cabral did natjematize the process adequately. For
instance, he is too optimistic about the willingnes$ the educated elite to abandon their
privileges and friendship with the colonialist. @abalso refuses to question the
possibility of the petty bourgeoisies’ re-integoatiinto the mass culture having embraced
the cultural framework of the West. For instancandn notes that “the forms of thought
and what it feeds on, together with modern techmiqéi information language have
diametrically reorganized the people’s intelligente A look at the analysis of the
situation by Serequeberhan reveals the same optintie seems to have been carried
away by the attractiveness of Cabral’'s suggestiomgch so that he fails to see in Cabral
the refusal to question the possibility of suatetarn.

However, when one looks at Fanon this criticalaiefcy is supplied. He was not
too optimistic about the petty bourgeoisies’ retarrtheir re-integration. For instance he
remarks that the tearing away of the petty bousijeas necessary but, nonetheless it is a
painful and difficult path to take. He thereforaridoubt if they would follow thigeroic

positive, fruitful and just path. It is a fruitful path because if such a neces$asjon is
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achieved it will allow the elites to think of thation, not in a one-sided perspective, but
from the point of view of the whole nation. Secondt will allow the elites to put the
knowledge they have acquired from the colonialists the service of the whole nation.
The third significance is that the national econamyput in service of the whole nation
rather than in service of the colonial master. Bdyy the peasant’s rich cultural tradition
can be used to positively transform the mentalftthe bourgeoisie and make them play
leading roles in national liberation and developtnen

What is however lacking in Fanon is his failurestmw how the petty bourgeoisie
can overcome their unwillingness and thus comeake this painful but heroic path. An
adequate socio-political theory, to my mind, shaudd only tell us what should be done
but how it should be done. Contemporary socio-fgalitthinkers have a job to do in this

direction.

The Question of Violencein National Liberation

Violence as a means of national liberation featpresninently in the thoughts of Fanon
and Cabral. They picture the colonial situatiorviadent and believe that decolonization
and national liberation should be violent but Fanemmore vigorous in his call for
violence than Cabraf Our intention in this concluding section is notundergo an
analysis of their conceptions violence but assess their recommendation can help us
cope with the challenges of a postcolonial stata giobal age. There is no doubt about
the fact that colonialism and neo-colonialism ai@ent on the Africans personality and
culture. In an article titled “The Violence of Glalisation”, Yash Tandon expresses the
opinion that the concept of free-market is a mytig that the global economy under the
U.S-controlled financial institutions and transoatll corporations are doing violence to

third world economies through their economic relativith these countrie¥.

The problem is that while we recognize that powedauntries control the
running of the global capitalist economy, the feroperating it have become almost so
impersonal that a violent counter-attack becomesess. The necessity of a face to face
encounter with the imperialist has now changede#ms then that the recommendation

for violence is relevant only within the coloniadrgext. What then can be done? Herein
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lays the significance of the need for mental demiaktion and the suggestion of class
suicide. The political class who has been enriclisglf at the expense of the individual
Third World countries by dinning with global econierpowers should break their accord
with the imperialists and thereby allow their honzto be fused with that of the masses.
The violence being recommended for the colonialasibn also becomes relevant here.
This time the violence is not targeted at the inghst but at themselves. The reason is
that to break company with the imperialist powersuld lead to some unpalatable
consequences which will look like they are beinglemt on themselves. This suggestions
look like a call to delink from the global economsystem which we have been
inextricably tied. The truth is that this is noviable option for Third World countries.
What is needed now is concerted effort to stremgthese institutions and structures that
are able to survive in a de-linked environment. sThe the responsibility of the
government. That is why Fanon argues that the dpuatnt of a national culture requires
the support of the staf@ What we need is a state, or a political class ¢aattransform
the economy and the nature of the state. The Afre@onomy and politics have to be
brought under the control of the people and reshapeserve the primary needs of the
people. Africa needs a group of elites that cacipli®e their taste for foreign alliances

and the benefits that accrue to them.

| do not thereby imply that the resultant effectuwlebbring immediate ease for
African countries. The reason is that it means weeld only have to do with what we
have. We may have to stop exportation and imporigir some time and produce our
needs locally using our local products. There igloobt about the fact that such a policy
would have consequences. But these consequencdd baunore likely to involve the
elite losing the benefits of foreign aid than Westpowers sending armed men to Kkill

ordinary Africans.
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